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Mosul and Frederick II Hohenstaufen :
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Dag Nikolaus Hasse

(Graduiertenkolleg « Ars und Scientia », Univ. Titbingen)

Frederick II Hohenstaufen is well known for having sent out the so-
called « Sicilian questions » to different Arabic countries. Among the things
the emperor wanted to know were :

What is the proof for the survival of the soul <after the
death the body> ?

Where do Aristotle and Alexander <of Aphrodisias>
disagree <on the soul>1 ?

These and the other questions are extant in Arabic. They have survived
together with the answers of the Arabic philosopher Ibn Sab‘in from Ceuta
in Northwest Africa and have long been published and discussed. It is less
well known that Frederick was also in contact with scholars from Mosul.
The city on the west bank of the Tigris in Kurdistan would appear to be too
far away to play a part in the encounter with the West. But in fact, ‘lmad-
ad-Din Zangi, who conquered Edessa in 1144, was the governor of Mosul,
and troops from Mosul would take part time and again in the wars against

L M. AMARI, Questions philosophiques adressées aux savants musulmans par
Vempereur Frédéric II, in Journal Asiatique, Ve sér., t. 1, 1853, p. 267-270 (Arabic and
French), A.F. MEHREN, Correspondance du philosophe Soufi Ibn Sabtn Abd Oul-Haqq
avec lempereur Frédéric II de Hohenstaufen, in Journal Asiatique, VIIe sér., t. 14, 1879,
p. 406-408 (French), S.YALTKAYA, Ibn Sabin. Correspondance philosophique avec
Uempereur Frédéric II de Hohenstaufen, Paris, 1943, p. 62, line 22 ; p. 81, line 20 to p. 82,
line 3 (Arabic).
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the Franks?. Merchants and pilgrims travelled much between Mosul and
Acre, an example being Ibn Jubair who in 1184 on his way back from
Mekka took the route via Bagdad and Mosul to Acre, where he embarked
on a ship to Spain.

It happens that one of the most respected scholars of thirteenth-
century Islam was born in and lived most of his life in Mosul : Kamaladdin
ibn Yanus (1156 to 1242)3. He was a famous Shafiite theologian, also
known for his knowledge of the mathematical sciences, philosophy (al-
hikma) and medicinet. In fact, Kamaladdin became so immersed in the
rational sciences that he was accused of not being a true Muslim believer®.
Unfortunately, most of his works have not survived. Instead, we have
much information about his life, including many anecdotes, which show
that Kamaladdin was one of the main attractions of Mosul until his death
in 1242.

I shall not go into this well-known material, but instead focus on his
pupils®. Among these are a number of interesting names : there is Ibn
Khallikan, the famous author of biographies, who was not exactly a pupil,
but a friend of the family” ; there is Nasiraddin at-Tusi, the well-known

2 A convenient list of the Zangid rulers may be found in C.E. BOSWORTH, The
Islamic Dynasties, Edinburgh, 1967, p. 121-122.

3 M. Suter has translated much biographical material on Kamiladdin (from Ibn
Khallikan, al-Qazwini, Ton AbI Usaybi‘a and Barhebraeus) into German in his important
article : H. SUTER, Beitrdge zu den Beziehungen Kaiser Friedrichs II. zu zeitgendssischen
Gelehrten des Ostens und Westens, insbesondere zu dem arabischen Enzyklopddisten
Kemal ed-din ibn Jtnis, in Beitrige zur Geschichte der Mathematik bei den Griechen und
Arabern (= Abhandl z. Gesch. der Naturwissenschaften und Medizin, t. 4), Erlangen,
1922, p. 1-8. In the following, I shall only give references to the Arabic texts of the
authors mentioned.

4 (. BROCKELMANN, Geschichte der arabischen Literatur, Supplementband 1,
Leiden, 1937, p. 859. IBN ABI USAYBI'A mentions bocks on Quranic exegesis, Islamic law,
medicine, logic, philosophy and astrology (Uyin al-anb@ fi tabaqat al-atibb@’, ed.
A. MULLER, Kénigsberg, 1884, t. 1, p. 308).

5 According to IBN KHALLIKAN, Wafaydt al-a’yan wa-anb@’ abnl az-zaman, ed.
1. ‘ABBAS, Beirut, 1977, t. 5, p. 316-317. For an English translation see B.M. DE SLANE,
Ibn Khallikan’s Biographical Dictionary, Paris, 1842-71, t. 3, p. 466-474.

6 He used to teach in a Madrasa of a Mosque, which after his death was still
known as <al-madrasa al-kamaliya> (according to IBN KHALLIKAN, Wafayat al-ayan...,
t. 5, p. 311, line 14).

7 His father was a good friend of Kamaladdin, see H. SUTER, Beitrdge zu den
Beziehungen..., p. 2.
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astronomer and philosopher® ; there is the Christian philosopher Theodore
from Antioch, who studied the works of al-Farabi and Avicenna under
Kamaladdin® ; and there -are Atiraddin al-Abhari and Sirigaddin al-
Urmaw!, who would later become known as authors of encyclopedic works
on philosophy. Mosul had obviously become a centre of learning. This is
also reflected in reports saying that scholars from Damascus and Bagdad
sent letters with questions to Kamaladdin about problems in Euclid’s
geometry and Ptolemy’s astronomy?0.

How then did the contact come about between this circle of scholars in
thirteenth-century Mosul and Frederick II Hohenstaufen ? In remarkably
many different ways. According to Ibn Abi Usaybi‘a, an envoy of Frederick
arrived at Mosul with the explicit wish to present a number of questions
on astrology and other subjects to Kamaladdin. The meeting took place,
but only after the ruler of Mosul had asked Kamaladdin not to wear his
usual shabby clothing!!.

More reliable is another account, which comes from al-Qazwini, the
well-known cosmographer. He is a pupil of an insider, the already
mentioned al-Abhari. Qazwini relates that the Franks had sent letters to
Syria (a§-Sam, probably to Damascus) in the time of Sultan al-Malik al-
Kamil, that is between 1218 and 1238. The Syrian scholars were able to
answer the medical and philosophical questions, but had difficulties with
the mathematical ones. The Sultan decided therefore to send them to al-
Abhari in Mosul. But even al-Abhari had problems, and he presented the
questions to Kamailaddin, who found the solution. Al-Abhari then
developed the proof, wrote everything down and sent it back to al-Malik al-
Kamili2,

It is worth noticing that the Sultan did not send the letter to
Kamaladdin, but to al-Abhari. This suggests a rather late dating of the
event, not much before 1238, when al-Abhari had already established his

8  See F.J. RAGEP, Nasir al-Din al-Tst's Memoir on astronomy, New York - Berlin
ete., 1993, t. 1 (Sources in the history of mathematics and physical sciences, t. 12), p. 6-8,
especially n. 23.

9 BARHEBRAEUS (Gregorius Abulfaragius), Historia compendiosa dynastiarum, ed.
E. POCOCK, Oxford, 1672, i, p. 521 (= Mukhtasar ta’rikh al-duwal, ed. A. SALIHANI,
Beirut, 1898, repr. 1958, p. 273); see C. BURNETT, Master Theodore, Frederick II’s
Philosopher, in Federico II e le Nuove Culture, Atti del XXXI Convegno storico
internazionale, Todi, 9-12 ottobre 1994, Spoleto, 1995, p. 228 and p. 264.

10 IBN KHALLIKAN, Wafayat al-a’yan..., t. 5, p. 314-315.

i1 IBN ABI USAYBIA, ‘Uytn al-anb@’..., I, t. 1, p. 306.

12 A1-QAZWINI, Kitab atar al-bilad, ed. F. WUSTENFELD, Géttingen, 1848 (reprint
Frankfurt a.M., 1994), p. 310.
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reputation and when Kamaladdin, who died in 1242, was perhaps too old
or too respected to be asked directly. We know in fact from other sources
that al-Abhari was already a respected scholar in Mosul when he was still
studying the Almagest under Kamaladdin!®. He probably comes from
Abhar in north-western Iran, and he is credited with saying that he left his
home town only because of his desire to work under Kamaladdin in Mosul.
In 1228 he was already based in Mosul and had become known as the
author of astronomical bocks. Later in his life he spent some time in
Byzantium?, but died back in Mosul in 1262 or 126515

I shall come back to al-Abhari, but should just like to point out that
contacts between Mosul and Frederick II were not restricted to letters and
envoys. Two scholars from the Mosul circle travelled to Italy in order to
stay at Frederick’s court : Theodore of Antioch, the emperor’s philosopher,
and Siragaddin al-Urmawi. I shall not say much about Theodore, whose
life and writings have been studied recently by Charles Burnett'é, but
focus on al-Urmawi. We know extremely little about him; only few
testimonies survive. One comes from the historian Ibn Wisil :

Al-Malik as-Salih <Nagmaddin Ayytb> sent to the
Emperor <Frederick II> the learned shaikh Siragaddin al-
Urmawi, now Qadi of Asia Minor, and he spent some time
as the Emperor’s honoured guest and wrote a book on
Logic for him. The Emperor loaded him with honours.
After this, still in high favour, he returned to al-Malik as-
Salih 7.

13 IBN KHALLIKAN, Wafaydt al-a’yan..., t. 5, p. 313, line 17.

14 BARHEBRAEUS, Historia compendiosa ..., p.485 (Arabic), p. 817 (Latin by
Pococke) : In this time there was a group of pupils of the Imam Fakhraddin ar-Razl,
excellent men and authors of important works on logic and philosophy, such as ... in
Khurasan, ... in Egypt, ... in Damascus, Aftraddin al-Abhar? in Rum (Byzantium), ... and
Siragaddin al-Urmawt in Konya,

15 Most of this information can be drawn from Ibn Khallikan's description of
Kamaladdin’s life (Wafaydt al-a’yan, t. 5, p. 313, lines 4 and 23), which has been referred
to several times above. This material was known to Suter, but seems to have fallen into
oblivion recently ; G.C. ANAWATI, Abharl Samargandl, in Encyclopaedia Iranica, t.1,
London, 1985, p. 216, incorrectly maintains that the only facts known about his life are
that he was born and educated in Mosul but moved to Erbel (Arbela) in 625/1228. He was
the disciple of Kamal-al-din b. Ytinos and the teacher of Ebn Khallekan.

16 C, BURNETT, Master Theodore..., p. 225-285.

17 F. GABRIEL], Arab Historians of the Crusades, London, 1969, p. 276 (original :
Storici Arabi delle Crociate, Rome, 1957, p. 260). Gabrieli translates from ms Paris Ar.
1702, f. 121r, which I have not seen. The multi-volume edition of Ibn Wasil's work by
J. SAYYAL (Cairo, 1953-1972) has not yet reached the 1240s.
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This episode can be dated to between 1240 and 1249, the time when Al-
Malik ag-Salih Nagmaddin Ayyab reigned in Egypt —thus only a few years
before Frederick II's death in 1250'8. Another testimony comes from as-
Subki’s biographical work on Shafi‘ite theologians, which mentions al-
Urmawi first as the author of works on Islamic law and on logic, and then
goes on to say :

He studied in Mosul under Kamaladdin Ibn Yanus.
He was born in the year 594 <i.e. 1198 A.D.> and died in
the year 682 <i.e. 1283 A.D.> in Konya!®.

The fact that al-Urmawi died in Konya, the capital of the Seljugs of
Rim in central Anatolia, agrees very well with an account by Barhebraeus
(who mentions al-Urmawi among the pupils of Razi in Konya)?® and with
what is said in the first testimony, namely that he is <now Qadi of Asia
Minor>. Ibn Wasil was writing this some time after 127721, which indicates
that this exalted position was al-UrmawT’s last in a remarkable life, which
had seen him held in high esteem in the Ayyubid, Frankish and Seldjuk
capitals.

To recapitulate : We have seen Kamiladdin ibn Ytnus and al-Abhari in
indirect contact with Frederick II, via letters and envoys, and Theodore of
Antioch and al-Urmawi present at the royal court in Italy. This is
interesting ; more interesting would be to know what they actually talked
or wrote about. Al-Abhar’s and Kamailaddin’s solution of the geometrical
problem is extant ; we do not know whether it reached the Franks. From
Theodore of Antioch we have a short Letter on regimen dedicated to
Frederick 1122 and a prologue to a translation®, both in Latin. But this is
all. There is hardly any material for studying the intellectual profile of
Theodore and Kamailaddin, because so few of their writings have survived.
The case is different with al-Abhari and al-Urmawi. We shall therefore

18 C.E. BOSWORTH, The Islamic Dynasties..., p. 59. His reign in Egypt must be
meant by Ibn Wasil (and not that in Damascus_1245-1249 or Diyarbakr 1232-1239)
because he is called the successor of al-Malik al-‘Adil Sayfaddin who reigned in Egypt
from 1238 to 1240.

18 AS8-SUBKI, Tabaqttu §-§afityati -kubra, t. 8, p. 371.

20 See note 14 above.

21 Ibn Wasil himself is a very interesting figure : in the year 1261 he went to the
Frankish court as an envoy of Baybars to King Manfred, the son of Frederick II
(F. GABRIELI, Arab Historians..., p. xoxi and 277).

22 (. BURNETT, Master Theodore..., p.236-238 (study) and 267-274 (text and
translation).

23 C. BURNETT, op. cit., p. 238-247 (study) and 274-284 (text and translation).
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ask : what are the intellectual standpoints of these two scholars from
Mosul ?

Al-Abharf’s and al-Urmawrs writings have never been printed or
studied, and I have therefore decided not to examine their widely read
logical writings, but to chose a topic which I am familiar with and which
Frederick II, as we know from the Sicilian questions quoted above, was
eager to obtain answers on : psychology.

Al-Abhari and al-Urmawi both wrote compendia of philosophy (al-
hikma), in which they cover psychology in the section on natural
philosophy (tabiiyat). Let us start with al-Abharf’s account, which is
considerably shorter. His compendium is called: Hidayat al-hikma,
« Guidance in philosophy », and covers logic, natural philosophy. and
metaphysics?4. The book is in fact one of the most successful in fourteenth-
and fifteenth-century Islam and was commented and super-commented
upon by numerous scholars?5. In the section on natural philosophy he talks
firstly about bodies in general, clarifying basic concepts such as place,
time, motion ete., secondly about the stars and thirdly about the elements.
Under the last heading we find the four elements, meteorology, mineralogy
and finally a psychological section on plants, animals and human beings
(translated in the Appendix below). Al-Abharl’s theory of the soul is a
straightforward faculty-psychology : he lists the three vegetative faculties
and defines them, i.e. the faculties of nutrition, growth and reproduction,
then (under the heading « animals ») the five external senses and the
internal senses —common sense, imagination (khayal), estimation (wahm),
memory, and the distinguishing faculty (al- mutafarriga). He then treats
the motive faculties and finally comes to the rational soul, which is the last
part of the section on natural philosophy. What would al-Abhart have said
if he had been asked by the Frankish envoy about the human soul ?
According to his Guidance in philosophy, he would probably have covered
the following points :

The practical faculty moves the body of the human
being to particular actions ...

24 The title of Abhar’s work may already indicate his partisanship to the
Avicennian tradition, since Avicenna himself had written a summa entitled al-Hidya
(« The Guidance ») ; on this work see D. GUTAS, Avicenna and the Aristotelian Tradition,
Leiden, 1988, p. 2568-259.

2% . BROCKELMANN, Geschichte... , Band I, p. 608-611, and Supplementband I,
p- 839-844.
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The intellective faculty has different degrees, ... the
material intellect, ... the intellect in habitu, .. the
intellect in actuality ..., ... the acquired intellect ...

The intellective faculty is free of matter ...
The soul does not know by means of bodily organs ...

The souls are created <and not existent before the
bodies> ...26

In content and wording, this is pure Avicennian philosophy. For most of
al-Abhar?’s sentences identical counterparts can be found in Avicenna’s De
anima from the Sifa?” and the psychological section of the Nagat. Since al-
Abharts text on the rational soul consists of only twenty lines (in MS
Gotha orient. A 1217, which I have used), we have here a radical
abridgement of Avicenna’s psychology which for instance does not mention
the conjunction of the human intellect and the separate active intellect.

What has changed in the 350 years after Avicenna’s death is restricted
to matters of terminology : for example instead of al-Abharl's term al-
mutafarriga, <the distinguishing faculty>, one would find in Avicenna al-
mutakhayyila,<the imaginative>, and al-mufokkira, <the cogitative
faculty>28. To give another example : in his psychological works, Avicenna
would not use the term al-badihiyat, <axioms>, to describe the objects of
the intellect in habitu, but the term al-ma‘qulat al-ula, <first principles>®.
Some changes, however, have a bearing on the content of the doctrine.
Abhari writes for instance that the intelligibles <are stored> in the
intellect in actuality, whereas Avicenna, who denies the existence of
intellectual memory, maintains that they <are, as it were, stored> in this
intellect30. Abhari has left out the ka-anna, <as it were>.

One can also notice the absence of any illuminationist theories in al-
Abhar?’s Hidaya ; rather, it belongs to the same genre as the philosophical
encyclopedias by Abu 1-Barakat al-Baghdadi and Fakhraddin ar-Razl

2% These are key sentences from the text fully translated in the Appendix.

27 AVICENNA, De anima, ed. F. RAHMAN, London, 1959, chapters 1.5, V.2, V.6. See
the notes to the English translation in the Appendix.

%8 See the Lexique latino-arabe and arabo-latin in Van Riet’s edition of Avicenna’s
De anima.

29 AVICENNA, De anima, ed. RAHMAN, L5, p. 49, line 7.

30  AVICENNA, De anima, ed. RAHMAN, p. 49, line 18.

151




DAG NIKOLAUS HASSE

These books carry much Aristotelian material in Avicennian form3!. Al-
Abhari’s very popular handbook of philosophy has the same role of
continuing the Peripatetic tradition. As an example, I may refer to a
fifteenth-century anonymous commentator on al-Abhari’s Hidaya, who
differentiates, for instance, at length the Peripatetic criteria for
demarcating the internal senses32,

To return to Mosul in the thirteenth century: it is very likely that
Kamaladdin’s philosophy looked very similar to al-Abharf’s. A hint of this
is that Kamailaddin is said to have understood the works of ar-Razi very
well and that he was well-versed in philesophy, which is divided into the
three parts of the Avicennian tradition : logic, physics, metaphysics33. Also,
we know that Theodore read al-Farabi and Avicenna under him. The
Avicenna quotations in Theodore’s Latin works may well be an indication
of his upbringing in Mosul34,

In fact, we have to confess that Frederick II or his envoy would
probably not be satisfied with al-Abhari’s answer. For what Frederick
wanted to know in his Sicilian questions is how to prove the immortality of
the soul. He could have got an answer from al-Urmawi, the man who wrote
a book on logic for him.

Unfortunately, the manuscript situation is much worse for al-Urmawi
than for al-Abhari. The logic part of his compendium Matali‘ al-anwar
(« The Rising of Lights ») has survived in a number of manuscripts and was
in fact often commented upon3s, but the second part —which is called
ilahiyat, « metaphysics » and also covers natural philosophy— has only
survived in the lemmata of a commentary by Ruknaddin al-Astarabadi,
who died in 1315 A.D. (this is MS Berlin or. oct. 1487)3%. The lemma

31 On this tradition see F.E. PETERS, Aristotle and the Arabs: The Aristotelian
Tradition in Islam, New York - London, 1968, p. 104-120, and G. ENDRES, Die
wissenschaftliche Literatur, in W, FISCHER, ed., Grundrifi der Arabischen Philologie, Bd
III : Suppl., Wiesbaden, 1992, p. 57-61.

32 Ms Oxford Marsh 405 (= Uri 516), f. 42r-v.

33 IBN KHALLIKAN, Wafayat al-ayan..., p. 312, line 8.

34 C. BURNETT, Master Theodore..., p. 243-244.

35 C. BROCKELMANN, Geschichte... , Band I, p. 614-615, and Supplementband I,
p. 848-849.

3 For information about this manuscript and about al-Astarabadl see
R. SELLMEIM, Materialien zur arabischen Literaturgeschichte, t.1 Stuttgart, 1976,
p. 163-157. I am grateful to Gerhard Endref} for bringing the Berlin manuscript to my
attention. Jean Michot has kindly pointed out to me that the numerous references to al-
Urmawi in IBN TAYMIYA's Kitab dar’ ta‘drud al-‘aql wa-l-naql, ed. M.R. SALIM, t. 1-11,
Cairo, 1971-, offer further possibilities to study al-Urmawi’s psychological theories.
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usually gives at least two or three words of al-UrmawT’s text, if not a whole
sentence. Al-Urmawi, just as al-Abhari, goes through the faculties of the
vegetative and the animal soul. He then has five chapters on the rational

soul :

Fourth chapter on the essence of the soul and on
abstraction <from matter>

Fifth chapter on the attributes of the soul

Sixth chapter on states of the soul after the death of
the body

Seventh chapter on bodily resurrection

Eigth chapter on the remaining discourse on the sould7

It is obvious that Avicenna has also left his stamp on Urmawrs
philosophy. Al-Urmawi in fact mentions the $aikh, i.e. Avicenna, once in
the discussion of the internal senses, and al-Astargbadi gives two
references, one to the psychological section of the Canon, book 1, and one
to De anima38. The topics and conclusions in al-Urmawl are very gimilar to
those of Avicenna ; the immateriality of the soul is proved with arguments
from the Avicennian tradition, as for instance the argument that the
intellect is capable of introspection, whereas bodily faculties are not3?, and
the argument that intelligible forms are not divisible®0, The topic of bodily
resurrection (the seventh chapter) and the refutation of the theory of
transmigration (tandsukh)'! are also part of Avicenna’s psychology. One
finds Avicenna’s theory of the createdness of the soul*? and of its
individuation?3.

However, we are far away here from al-Abharl’s rephrasing of
Avicennian psychology. Even though al-UrmawT’s section must have been
much longer and much more detailed than al-Abhari’s, he does not seem to
mention the practical and the theoretical/intellective intellect, nor the
hierarchy of intellects, nor the theory of the separate active intellect —at
least not in the extant lemmata. Interestingly enough, al-Urmawi is less

37 See the Appendix for the Arabic text and full references to the ms.

38 Ms Berlin or. oct. 1487, f. 134v, lines 19-24.

3 Ms Berlin or. oct. 1487, f. 137v, line 9. Cf. AVICENNA, De anima V.2, ed.
RAHMAN, p. 216-217.

10 Ms Berlin or, oct. 1487, f. 136v, line 7. Cf. AVICENNA, De anima V,2, p. 209-210.

41 Ms Berlin or. oct. 1487, f, 141v, line 12 (transmigration is a recurrent topic until
f. 143r). Cf. AVICENNA, De anima V 4, p. 234.

42 Ms Berlin or. oct. 1487, f. 141r, lines 19-21. Cf. AVICENNA, De anima V,3, p. 223-
224.

43 Ms Berlin or. oct. 1487, f. 141v, line 15, Cf. AVICENNA, De anima V.3, p. 224-225.
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concerned with the more Aristotelian doctrines in Avicenna, such as the
potential and active intellect, but rather draws on Avicenna’s theory of the
soul’s afterlife, which was not covered by Aristotle. The metaphysics of the
rational soul had been made a subject of its own by Avicenna ; he had
given it a systematic place in his summae as the second section of the
theology part of metaphysics#4.

Whereas al-Abhari could have got all his knowledge of psychology from
one book by Avicenna, al-Urmawi certainly betrays the influence of other
writers, one of whom is the already mentioned Fakhraddin ar-Razi*5. The
vocabulary of the chapter headings, for instance the phrases al-hayawan
al-ardi, <terrestrial animals>, al-idrakat al-batina for <internal
perceptions>, sifat an-nafs, <the attributes of the soul> and tajarrud,
<abstraction>, probably come from Razi’s compendium al-Mabahit al-
masdriqiya, which has close parallels in structure with al-Urmawf’s
psychological section?s.

Frederick II would probably have been satisfied with these answers :
al-Urmawi would argue philosophically in favour of the immateriality of
the soul, he would say that it is created together with the body, but
immortal, that there is no transmigration of the souls and that there are in
fact different opinions among philosophers and Muslim believers on
resurrection,

This would have contrasted a great deal with what Frederick was likely
to have heard from his Latin philosophers. Michael Scot, who is a person
he could have asked, has a chapter on the soul in his Liber Introductorius,
but offers a much less satisfactory account?” : new philosophical ideas from
Aristotle and Avicenna had only just begun to enter Western thought, and
one could not yet find someone like al-Urmawi who discusses the soul’s
afterlife with purely philosophical arguments.

44 D, GUTAS, Avicenna..., p. 254-261.

45 Note that both al-Abhar! and al-Urmawi are counted among Razr's pupils by
Barhebraeus (see note 14 above).

46 See RAZI, al-Mabahit al-masrigiya, Tehran, 1966, t. 2, table of contents, p. 9-14.
Razl structures his psychology as follows: (1) general points about the soul, (2) the
vegetative faculties, (3) external perceptions, (4) internal perceptions, (5) the abstracted
status of the soul, its createdness and survival after death, (6) the actions of the soul, (7)
the state of the soul after the separation from the body, (8) the heavenly souls.

47 Ms Escorial, Real Biblioteca, f. III. 8, fols 34ra-51ra. See P. MORPURGO, Fonti di
Michele Scoto, in Accademia nazionale dei Lincei, Rendiconti della Classe di Scienze
morali, storiche e filologiche, serie 8, t. 38, 1983, p. 59-71, and my Avicenna’s De anima in
the Latin West, forthcoming, Part One, chapter on Michael Scot.
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However, if what Ibn Sab‘in tells us is true, namely that Frederick II
also wanted to know something about Aristotle’s psychology and about
Alexander of Aphrodisias, then our scholars from Mosul, .who answered so
many questions, might have had difficulties : for Avicenna had long

replaced Aristotle as the prototype philosopher48.

48 T am grateful to Charles Burnett and Dimitri Gutas for their suggestions and

corrections.
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Appendix

1. The psychological section of Atiraddin al-Abhari’s Hidayat al-
hikma (according to ms Gotha orient. A 1217, fols 8r-9v)
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I1. The psychological section of Sirdgaddin al-Urmawi’s Maidli ‘ al-
anwar : chapter headings in the commentary of Ruknaddin al-
Astarabadi (Ms Berlin or. oct. 1487, fols. 116r-155r)
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111. Atiraddin al-Abhari : English translation

(f.8r, line 12)

Chapter on plants : <The plant> has a faculty devoid of consciousness
from which originate movements and different actions through organs ; it
is called the vegetative soul. It is the first perfection of a natural body
possessing organs insofar as it reproduces, grows and nourishes#. <The
vegetative soul> has the nourishing faculty, which transforms another
body into something similar to the body in which it is, and it joins to it a
replacement of what has been dissolved. It has the faculty of growth, which
(// £.8v) produces —in the body in which it is— growth in its dimensions, i.e.
length, breadth and depth, until it attains the perfection in growth
according to natural proportion. It has the reproductive faculty, which
takes a part from the body in which it is and makes it the matter and
principle of <hereditary> resemblance®. The nourishing <faculty> attracts
nourishment, holds it, digests it and expels its burden. It has the
attracting, holding, digesting and burden-expelling faculties’’. The
digestive <faculty> ceases to act first, whereas the attracting faculty
remains in action until it becomes weak.

Chapter on animals : The special property of the animal is the animal
soul. It is the first perfection of a natural body possessing organs insofar as
it perceives particulars and moves voluntarily®?. To it belong the
perceiving and the moving faculties®. The perceiving faculties either are
internal or external®t, The external are vision, hearing, smelling, taste and
touch. The internal are common sense, imagination, estimation, the
memorizing and the distinguishing faculty. (1) Common sense is a faculty
located in the first ventricle of the brain, which receives everything
imprinted on the external senses®. It is different from vision, because we
observe a raindrop as falling in a straight line, but it is not <so> depicted

19 AVICENNA, De anima 1,5, p. 39, line 15. I do not give references to Van Riet’s
edition of the Latin translation, where the page numbers of Rahman’s edition are given
on the margin,

50  AVICENNA, De anima 1,5, p. 40, line 14 (the three vegetative faculties).

51 Ibidem, p. 51, line 10.

52 Ibidem, p. 39, line 18.

53 [bidem, p. 41, line 4.

54 Ibidem, p. 41, lines 16-17.

55 Ibidem, p. 44, line 3.
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in the eye since the only things that are depicted in it are what
corresponds <to exernal reality>, and these are the raindrop and the
points. Its depiction <as a line> therefore can only be in a faculty different
from vision®. (2) Imagination is a faculty which preserves all things
perceived and represents them after the disappearance <of the objects>57.
It is the storing-place of common sense®8. (3) Estimation is a faculty
located in the middle ventricle of the brain, which perceives particular
‘connotational attributes’? existing in the sense-objects, such as the faculty
in the sheep which judges that the wolf is something to flee from and the
child is something to care for?. (4) The memorizing faculty is a faculty
located in the rear ventricle of the brain, which preserves the non-sensible
‘connotational attributes’ which exist in the sense-objects and are
perceived by the estimative facultyé!. It is the storing-place (// £.9r) of the
estimative faculty?. (5) The distinguishing faculty is a faculty located in
the middle portion of the brain whose function is to combine some things
<stored> in imagination with others and separate some from others®.

The moving faculty is divided into the ordering and the performing
<faculty>. As for the ordering <faculty>, if a desired or feared form is
imprinted in imagination, it rouses the performing <faculty> into
movement ; if it causes a movement through which things imagined to be
harmful or destructive are repulsed in an attempt to overcome <them>, it
is called the faculty of anger. As for the performing <faculty>, it contracts
the muscles to <produce> movements4,

Chapter on human beings : The special property of human beings is the
rational soul, which is the first perfection of a natural body possessing
organs insofar as it perceives universal things and performs actions based
on thought®s. It has an intellective faculty with which it perceives notions
that are the product of either concept-formation or granting assent. The
practical faculty moves the body of the human being to particular actions

5 Ibidem, p. 44, line 11, - p. 45, line 2.
57 Ibidem, p. 44, line 6.
58 Cf. AVICENNA, De anima IV,1, p. 167, lines 5-6.

5 ‘Connotational attributes’ is my rendering for ma@ni, which is traditionally, but
ambiguously translated as ‘intentions’.

60  AVICENNA, De anima 1,5, p. 45, line 6.

81 Ibidem, p. 45, line 11.

62  Cf AVICENNA, De anima IV,1, p. 167, line 8.
63 AVICENNA, De anima 1,5, p. 45, line 3.

6 Jbidem, p. 41, lines 6-16 (with some cuts).

65 Ibidem, p. 40, line 1.
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by way of thinking and deliberation according to what considerations that
are specific for it demand®s,

The intellective faculty has <different> degrees. The first degree <is>
that it is bare of all intelligibles and is <only> predisposed to <receive>
them ; this is the material intellect. The second degree <is> that intuitive
intelligibles come about in it and <that> it proceeds from the intuitive
<intelligibles> to the theoretical <intelligibles>; this is the intellect in
habitu. The third degree <is> that in it intelligibles come about which it
does not consider <at the moment> ; instead they are stored in it ; this is
the intellect in actuality. The fourth degree <is> that it considers the
acquired intelligibles ; this is the absolute intellect, which is called the
acquired intellect. Then the intellect in habitu, if it is <in its> utmost
<state>, is called the holy intellect®7. :

You should know that the intellective faculty is free of matter. For if it
possessed a location, then it would be either indivisible or divisible. There
is no possibility for the first, because everything which has a location is
divisible according to what we said above when refuting atomism. There is
no possibility for the second either, because if its intelligibles are simple,
then their division is necessary (// £.9v) since the state in one of their parts
is different from the state in a different part. If they are composed —and
everything composed is composed of simple <things>— then a division into
these simple <things> is necessary (?)68.

<We> also say : the soul does not know by means of bodily organs®. If
this were not the case, weakness and tiredness would not occur to the
organ inasmuch as fatigue does not occur to the faculty. It is not like that,
because the body after <the age of> forty begins to become defective,
whereas the <rational> faculty then becomes increasingly more perfect.

We also say that the souls are created, because if they were existent
before the bodies, the difference among them would be due either to
occupation or their necessary attributes or separable accidents; and it is
impossible that it is due to occupation™ or their necessary attributes,

86 [bidem, p. 45, line 19.
67 Cf. AVICENNA, De anima 1,5, p. 48, line 18, - p.49, line 9. For the «holy
intellect », see De anima V,6, p. 248, lines 17-18, and p. 250, line 4.

68 Cf. AVICENNA, De anima V,2, p. 209-210.

8 Jbidem, p. 216, line 18.

70 Ibidem, p. 219, line 11.

71 Mihna (occupation): probably a misreading for mahiyya. Cfr AVICENNA, De
anima, V, 3, p. 224-225.
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because they are shared things and that which has sharing is different
from that which has distinction <i.e., individuation>. It is impossible that
it is due to separable accidents, because accidents are attached to a thing
only in virtue of <there being> receiving things, since occupation in itself
cannot lay claim to accidents. If it did, then each accident would be
necessary. The thing, in fact, which receives the soul is the body. Hence, as
long as the bodies are not existent, the souls will not be existent. Therefore
they are created necessarily’.

IV. Siragaddin al-Urmawi : English translation

(f.1161) Second part <of the third book> : on the soul. Introduction and
chapters. Introduction on the quiddity/reality of the soul etc.

(£.117r) First chapter on the vegetative faculties. Introduction: the
faculties shared by plants and animals only (?) etc.

(£.125r) Second chapter on external perceptions. Sections. The first is
on touch. Inquiries. First. The terrestrial animals etc.

(£133r) Third chapter on internal perceptions. As for the first
perceiving faculty, it perceives particulars ete.

(£135v) Fourth chapter on the essence of the soul and on abstraction
<from matter>, among which <are> inquiries : the first, which everybody
points to with his words, is that etc.

(£.139v) Fifth chapter on the attributes of the soul. Inquiries, the first :
the greatest philosophers <agree> that the human being is the soul and
that the body is its instrument etc.

(£.146v) Sixth chapter on states of the soul after the death of the body.
Inquiries, the first : they agree —<who maintain> the survival of the soul
after the death of the body— <on the existence of bliss> etc.

(£149r) Seventh chapter on bodily resurrection. The doctrine of the
common philosophers <is that there is resurrection only in the internal
soul> etc.

(£151r) Eighth chapter on the remaining discourse on the soul,
Inquiries, the first : some of them maintain etc.

(£.1551) The fourth book on the divine science. Chapters.

72 Ibidem, p. 223-225.
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